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BIOGRAPHY & INTRODUCTION
BY SHAYKH GIBRIL FOUAD HADDAD

A Sufi Jurist After the Early Masters:
Shaykh ‘Abd al-Hadi Kharsa al-Dimashqt
—Allah preserve him—

LORY to Allah the Lord of
(i the worlds. Blessings and

peace on the Messenger
of Allah our Master Muhammad,
and upon his Family and all his
Companions. €0 Believers! Beware
of Allah and keep company with
the truthfull} “Truly the people of
knowledge are the inheritors of
Prophets! Truly Prophets do not
bequeath gold nor silver, but only i
bequeath knowledge! Whoever  jumua 12 Ramadan 1432/12 Aug 2011, Malaysia
obtains that has obtained an abundant portion!”

The erudite scholar, Sufi educator, ascetic, and author of many
books, Sayyidi al-Shaykh ‘Abd al-Hadi b. al-Hajj Muhammad b.
Salih al-Kharsa al-Dimashqi al-Salihi al-Shadhili al-Hanafi was
born to a pious family in Rajab 1378/January 1959 in the Zuqgaq
al-Fawakhir neighbourhood of the Salihiyya district in Damascus,
Syria. His father was a student of Shaykh Muhammad al-Hashimi
(1298-1381/1881-1961) and his mother al-Hajja Fathiyya came
from a Circassian family. Her grandfather had emigrated to Sham
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from the Russian Caucasus in 1880. Her father induced her into
tariga at the hands of Shaykh Sa‘id al-Burhani (1311-1386/1893-
1967), Allah have mercy on all of them.

Shaykh ‘Abd al-Hadi said: “My father came to Damascus from
Aleppo in 1947. He was a merchant and plied perfumes. After
primary school he enrolled me into Ma‘had al-Fath al-Islami in
Damascus which had been founded by the erudite scholar Shaykh
Muhammad Salih al-Farftr (1318-1407/1900-1986). Among the
most prominent of my teachers there were Shaykh ‘Abd
al-Razzaq al-Halabi (b. 1343/1925), Shaykh Muhammad Adib
Kallas (1339-1430/1921-2009), Shaykh Ramzi al-Bizm (1336-
1411/1917-1991), and Shaykh Muwaffaq al-Nushtqati (1357-
1421/1938-2000). The latter granted me a license of transmission
[ijaza] for whatever Shaykh Salih had licensed him to transmit.
Also among my teachers were Shaykh Abti Sulayman Suhayl
al-Zabibi, Shaykh Ahmad Ramadan, Shaykh Ahmad al-Qattabi,
and Shaykh Aba al-Nar Ahmad Khirshid, all of them Hanafi
masters at Ma‘had al-Fath.

“At the Ma'had, our teacher Shaykh Salih al-Farfir taught us
the principles of jurisprudence, the principles of grammar, and
the Risala Qushayriyya. The others taught us the rest of the legal
and Arabic curriculum. After the graduating year of 1976-1977
Shaykh salih enrolled me straight into the second year of the
College of Shari‘a and Law at the University of al-Azhar in Cairo. I
graduated in 1980 with a license.

“In Cairo I met Shaykh $alih al-Jafari (1328-1399/1910-1979)
and attended his gatherings; Shaykh Zaki Ibrahim (1324-
1419/1906-1998) the founder of the ‘Ashira Muhammadiyya; and
Shaykh Ahmad al-Tijani the son of the Hadith scholar Shaykh
Muhammad al-Hafiz (1315-1398/1898-1978), Allah have mercy on
them. Shaykh Ahmad honoured me by putting me up in his
father’s zawiya for the entire time I lived in Cairo, and I made
ample use of Shaykh Muhammad al-Hafiz’s personal library
there. 1 also attended the gatherings of the Tijani tariga for
blessing.

“After my return to Damascus I took up imamate, preaching
and teaching in a number of mosques, among them the Sinaniyya
al-Kubra (Sinan Basha Mosque) at Bab al-Jabiya in Damascus for
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eight years. I taught morals [akhlag] at Mahad al-Fath for six
years (1988-1993) and figh in the secondary school of Sharia in
Damascus for three years. I also maintained da‘wa activities in
most of the Syrian provinces [muhafazat] and still do.

“As for Sufism my father would take me to the circles of
Shaykh Sa‘id al-Burhani—the successor of Shaykh Muhammad
al-Hashimi in Damascus—in Jami‘ al-Tawba when I was not even
ten years old. After Shaykh Sa‘id’s death he took me to Shaykh
Abt al-Nar Khirshid, one of Shaykh Sa‘id’s successors. I
frequented him for about seven years in the Suriijiyya mosque
and took tariga from him. I entered seclusion with the dhikr of the
Greatest Name of Allah under his authority. After that I kept
company for two years with Dr. ‘Abd al-Latif Farfar, one of the
successors of Sayyid Makki al-Kattani (1312-1393/1894-1973) in
the Shadhili Path, himself a successor of his father the Hadith
master Muhammad b. Ja‘far (1274-1345/1858-1926), although Dr.
‘Abd al-Latif’s father, Shaykh Salih Farfir, was Qadiri. Then I
frequented Shaykh Muhammad Bashir al-Qahwaji in the Jibar
area. He gave me a license to impart the wird al-‘amm in the
Shadhili path which he held from Shaykh Sa‘id al-Burhani.

“After that my father ordered me to keep company with
Shaykh ‘Abd al-Rahman al-Shaghuri (1331-1425/1913-2004)—who
held a license of transmission from Shaykh Muhammad Sa‘id
al-Kurdi (1307-1392/1890-1972) the successor of Shaykh
Muhammad al-Hashimi in Irbid, Jordan—which 1 did for
approximately twenty years. I benefited from his company.

“I visited many eminent scholars and Sufi shaykhs from all the
paths, up to about three hundred Shaykhs in Syria and abroad.
Among them: Shaykh ‘Abd al-Qadir Tsa (1338-1412/1920-1991),
Shaykh Ahmad al-Shami (1322-1414/1904-1993) the Mufti of
Dima, Shaykh Ahmad Kuftard (1330-1425/1912-2004) the Mulfti of
the Syrian Republic, Shaykh Mulla Ramadan al-Bati (d.
1420/2000), Shaykh al-Qurra’ Husayn Khattab (d. 1408/1988)
[khalifa of Shaykh Hasan Habannaka al-Maydani in the
Ahmadiyya Tariga, himself the successor of Shaykh ‘Umar
al-Himsi under whom he had completed a 40-day seclusion for
the dhikr al-khass] and Shaykh Nazim al-Qubrusi (b. 1341/1922)
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whom I would visit whenever he came to Damascus, among many
others with whom we kept company and from whom we
benefited. I kept a special record of their names and the benefits I
heard from them.

“I also met the Sharif of Morocco Shaykh Mustafa Basir (1360-
1427/1941-2006) in the Mosque of the Prophet £ and I
accompanied him in Madina al-Munawwara. He granted me a
license of transmission in front of the Holy Prophet &, in the
Noble Rawda, to impart all the awrad of the Shadhili tariga with a
chain that is more direct than that of Eastern Shadhilis, for
between Shaykh Mustafa and Mawlana al-‘Arabi al-Darqawi
(11517-1239/17387-1823) there are [only] six men, and this is a
famous Moroccan chain. I met him again in Damascus when he
visited it, then again in Morocco when 1 visited it, and I wrote an
introduction for his book on the Basiriyya tariga [al-Nazr al-Yasir
min Manaqib Zawiyat Al al-Basir fil-Sahra’ wa-Siis wa-Bani A'yat
bil-Maghrib (Maktabat al-Ahbab in Damascus, 2002)].

“I received many licenses of transmission in the science of
Hadith, among them:

e From my father Shaykh Muhammad al-Kharsa, from his
shaykh the Musnid Muhammad Salih al-Khatib (1313-
1401/1895-1981);

e From the two Sayyids Muhammad al-Fatih and his
brother Muhammad Taj al-Din al-Kattani, both of them
from their father Sayyid Muhammad al-Makki al-Kattan;

e From Shaykh ‘Abd al-Hakim Kuftard (1329-1427/1911-
2006) the cousin of Shaykh Ahmad, from his teacher the
Muhaddith al-Akbar Shaykh Badr al-Din al-Hasani (1267-
1354/1851-1935);

e From Sayyid Muhammad b. ‘Alawi al-Maliki (1367-
1425/1948-2004), from his father ‘Alawi b. ‘Abbas (1328-
1391/1910-1971) and many others;

e And from other Shaykhs, Allah have mercy on all of
them.
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“I also gave ijaza to many teachers specializing in da'wa and the
science of Hadith in several Arab, Islamic, and Western countries.

“I authored a number of books and monographs, among them:

o Sharh al-Wazifat al-Shadhiliyya (1995, rept. 2006)

e  Sharh al-Hikam al-‘Alawiyya (1995)

o Al-Adwiyat al-Ilahiyya wal-Ad‘iyat al-Nabawiyya (1995)

* Huqiq al-Zawjayn (1996) [on the respective rights of
spouses in Islam, a book eminently deserving of
translation].

e  Sharh al-Qasidat al-Muhammadiyya (1997)

e  Al-Sunan al-Hasana wal-Sunan al-Sayyi'a (1997)

e Al-Dhikr wal-Fikr, Qawa‘id wa-Fawd’id (1997) [a rich and
most beneficial reference-book and fatwa resource—such
as on gathering and movement—on the subject of dhikr,
defined thus in the first chapter of Ulama’ al-Safiyya:

..we understand the word ‘remembrance’
mentioned in the Divine texts to refer to the
general meaning of the word, as understood by
the salaf, which includes all acts of obedience and
closeness, and is apportioned to every limb with
its own unique act of worship for which it was
created.

The book opens with the condemnation of a rabidly anti-Sufi
fatwa of Tbn Waddah reproduced in al-Qurtubi’s Tafsir and then
unfortunately endorsed by our teacher Dr. Wahba al-Zuhayli in
his Tafsir al-Munir.

Shaykh ‘Abd al-Hadi takes this up again in Ulama’ al-Sufiyya (p. 115
below) where he states:

Similar to this in i‘tizal and fabrication is he who claims

that the Sufis’ gathering for remembrance is likened to
the dancing of those who followed Samiri around the
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golden calf. The existence of this claim in some of the
books of Qur'anic exegesis means that it is either
interpolated in those books or it is mere opinion and vain
desires.]

e Al-Is‘ad fi Jawaz al-Tawassul wal-Istimdad (1997)

e Allah Ma‘ana bi-‘Ilmihi la bi-Dhatih (1997)

e ‘Ulama al-Siifiyya Hum al-Salafiyya al-Haqigiyyin (1998)

e Magalat al-‘Arifin (2002)

o Al-Siraj al-Wadda’ fil-Sahih min Aqwal al-"Ulama’ fi Qisas
al-Anbiya’ (2009)

o  Al-Radd al-‘Iimi al-‘Alani ‘ala Khaldiin Makki al-Hasani
(a refutation of Wahhabi aberrations) (2009)

“I also wrote introductions for and edited or co-edited many
other books. And all praise belongs to Allah, the Lord of the

worlds.”
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